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A BRIEF NOTE ON THE RGVEDIC VIS-A-VIS
ASTROPHYSICAL OBSERVATIONS ONTHE

CREATION OF THE UNIVERSE

Prof. Snigdha Das Roy

From time immemorial the question which penetrates human mind is where from this
world has come into existence 7 When was it created ? Who created this Universe ? Anurge to
know the origin of this universe is found in different Mythologies of the world also. Towards the
end of the compilation of the Rgveda Samhitd, especially in the Tenth Book we find that the
query has reached its ultimate point. Different seers have assigned the credit of creation to
differemt Gods. In other books of the Samhita also, the question is raised in seed form, but the
versatile deliberations of the seers reached greater dimension in the Tenth (10*) Book.

Seers’ observations regarding the creation of the universe are being presented in the
following few lines :

firommed; AT e sl e |
w grarT it angemt s 2ar aftr fadm

This is a verse from the X™ mandala of the Rgveda (RV.X.121.1.), where the seer of this
hymn is Hiranyagarbha Prajapatya and the deity to be praised is *Kah’. The verse states that
Hiranyagarbha was present in the beginning; when born he was the sole lord of created beings;
he uphelds this earth and heaven let us offer worship with an oblation to the divine *Ka’. The
phrase @ &ara gfa fadm o is a burden 1o each of the verse of this hymn. If the word =¥ be
laken as the dative of the interrogative pronoun * f&®° it becomes a question “To what deity may
we sacrifice 7" Sdyanaciirya, the most celebrated commentator of the Vedic literature, prefers an
equation of *Ka" with Prajipati. Sriman Swami Brahmamuni Paribriijaka Vidya Minanda, follower
of Dayinanda Saraswati also prefers to take the term * %8 as a dative which means Prajapati.
Butif * %= refers to Prajiipati then on grammatical ground noun inflection would have o be
more appropriate instead of pronoun inflection — ( #m@ as =@ and not %8 ), Prof. Sukumari

rAEaEf: VEDAMAHODADHINS49




Bhattacharjee states *one reason is that Prajapati as a distinct God had not yet emerged; the
tenth mandala sees his shadowy beginnings; it was in the Brihmanas that he really assumes full
dimensions ? (The Indian Theogony — 8. Bhattacharya— 1978).

In the Adtareya Brahmana (AB : VIII 3) we find that Prajapati created Gods and demons
and the bright gold, (AB.11.2:4:4-5). Prajapati has been credited with the creation of men and
animals in the Tandya Maha Brahmana. The Satapatha Brahmana (B : VIL 3.2.15 and 4.1.18)
refers him to be made of gold, for gold is light and gold is immonrtality. The same Brihmana also
informs us that he touched the cosmic egg and wished it to exist and multiply. From it the neuter
Brihman was first created and the triple science and this asserts that Prajapati alone existed in
the beginning.

Taittiriya Samhita V.5.1.2 refers to Hiranyagarbha, the Golden embryo or he who had
the Golden germ i.e., he who was in the Golden mundane egg as an embryo was Brahma, the
creator. (Nirukta X. 23 and Yajurveda XIII. 4.).

Itis Hiranyagarbha, whose greatness has ereated the snow clad mountains, the oceans,
the rivers, quarters, space and whose two arms are the protection of this world (Mahidhara says
—Jagad Raksanau Viahu = =it @ - Yajurveda XXV. 12). It is he who has made profound the
earth solid, by whom heaven and the solar sphere were fixed, who was the measure of the water
in the firmament, the heaven and earth was made fixed face to face. When the vast waters
overspread the universe containing the germ and giving birth to Agni then was produced one
breadth of Gods. He with his creative power gave hirth to sacrifice of the creation of the universe
( |ftem). Finally the seer says that Prajapati has given birth to all these beings in this universe,
Enveloped in the attractive mist of a nebulous cosmogony he really represents a distinet stage in
the creative process. (embryo > Brihman > the universe).

Hiranyagarbha represents the image of the primordial cosmic golden epg out of which
Brahman, the creator was born. That the universe has come into existence from the cosmic egg
is found in other mythologies of the world also. The cosmic egg referred in the Egyptian, Polynesian,
Indonesian, Iranian, Latvian Esthonian and Phoenician mythologies. All these myths take into
account the golden egg as the first metaphysical cause of the cause ( 9 wefat:). The Egyptian
mythology, further mention that the *God referred to as being in the egg is of course a form of
Sun-god’ (The Egyptian heaven and Hell - F.A. W.Budge, 1906). This solar association of the
cosmic egg is common with Hiranyagarbha also,

RV.X.72.1-9 is another important hymn where we find the process of creation of the
Gods and some glimpses of the expansion process of the universe. In this hymn the seer is
Brhaspati Loukya or Angirasa Brhaspati or Aditi Diksayani. RV.X.72.2 refers that existent was
born of the non-existence ( 3mm: TEwrEa). The Gods, as the verse refers, originated from * Asat’.
Asatah refers to that which at the primary creation of the Gods was without name or form.
Chandogya Upanisat. V1.2 says “asad va idam agre dsit tato vai sad ajayata’. In the first
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stage the existence was born of the non-existent, afler that the quarters and the upward growing
trees (FAT9E) were born, The universe was bomn from the upward growing tree. Then Daksa
was born from Aditi and afterwards Aditi from Daksa. Siivana in the commentary has pointed to
this contradiction that a self produced effect cannot be the cause ofitself. In Nirukta X1.23.
Yaskacirya has raised and refuted this inconsistency thus — It may be objected. How can it be
that Daksa was born from Aditi and afterward, Aditi from Yaksa ? The answer is, either they
were bomn together or by a divine law they reciprocally, gave birth to each other and shared cach
other's nature. Aditi gave birth to eight Adityas, Among them, with seven she approached the
Gods (Mitra, Varuna, Dhiitd, Aryaman, Améa, Bhaga, Vivasvat) and sent forth Miirtanda (the

Verse No. 5 of the same text refers to the waters and states that a pungent dust went
torth (#teropmarm), it formed the clouds which filled the earth with water and therefrom the sun
was brought forth from the ocean,

Vidvakarman as appears from the text is the maker of al I, the creator also. RV.X. 8] 2

States -
fis feararitafirarmrmin e fagmardta
TAt vt s fayaami For emefieify wfiren ferparaa.

i.e. what was the station ? How was it done ? So that Vigvakarman the beholder of all,
gencrated the earth and heaven by his might. In the previous verse of the same hymn it is said that
after ‘Pralaya’ the creator made all the things a new, Again in RV.V.81 4, we find — which was the
forest ? Which the tree, from which they fabricated heaven and earth ? In quire, sages, in your
minds what places he was stationed in when holding the worlds, The eternal quiry regarding the
creation of the universe which st bewilders us even loday. In the absence of the material cause
of the effect, the earth is before us. H.G, Narahar; states - Visvakarman is ‘not merely the
material cause but also the efficient cause of the world’,

The epithet of Visvakarman as creator is repeatedly mentioned in the Vedas. RV.X 82-
| states that he is the maker of senses, engendered the water and then heaven and earth were
eenerated and their boundaries were fixed and they were expanded. It may be mentioned here
that in the formation or creation process, the priority of water is affirmed repeatedly in various

CREHEIRTY: VEDAMAHODADHINSS 1






RV.X.82.3) of the universe. The seer raises the question what was that embryo which was
beyond heaven, carth, gods, Asuras —the seer himself asserts that the water verily first contained
the embryo in which all the gods were aggregated, singly deposited on the navel of the unborn
creator in which all being take abode (RV.X.82.6 — vt gy 3m:). Siiyana says this ‘garbha’
orembryois ‘andam’. Mahidhara says it is *Vijam’. Both the notions are at per Manu.

The last verse is an assertion that *You know not him who has generated these beings,
His life is different from yours; wrapped in fog and foolish speed do they Vander (who are)
gluttonous and engaged in devotion.” This verse says that the essence of Viévakarman
Parameswara is not endowed with conscious individual rather he is different.

Visvakarman is referred in the RV only five times RV.X.120 impaorts the concept of
arduous penance (FaHY srezram) that is truth of thought (G £) and truthfulness of speech were
bom of arduous penance which generated night and thereafter the waltering ocean. And from that
water generated night and days. The creator first created Sun and move the heaven, the earth,
the firmament and the sky. The seer Aghamarsana Madhucchadas in brief has mentioned the
process of creation in different stages-Truth and laws of cosmos — fervour — night - waters — day
and night - sun and moon — heaven and earth,

RV.1.164 is a long hymn, popularly known as the Asyaviimiya hymn from its opening
words (3 aEmE. L L, L. .. - ). Itis a multi facet hymn - with reference to different Gods
invoked in different contexts. The esoteric contexts expressed in different verses essentially
characterise it to be a cogmological hymn. The innocent query of the seer in RV.I.164.5 — Immature
inunderstanding undiscerning in mind | inquire of those things which are hidden from the Gods -
what are the seven threads which the sages have spread to envelop the sun, in whom all abide or
RV.1.164.4 — who has seen the primeval (being) at the time of his being born. What is that
endowed with substance which the unsubstantial sustains : from earth are the breath and blood,
but where is the soul : who may repair to the sage to ask this ? ( v Zevf wed wramr==
aare ferufel e svey g = feraen fagramy e )

In Avestan hymn ( Yasha 44,3-7) Zarathustra also, quirs :

I question the Lord : answer me !

Who was at its birth the first father of Justice ?

Whao assigned their paths to sun and stars ?s

Who established heaven and earth so that they fall not ?

(ref. Sukumari Bhattacharjee — Literature in the Vedie Age PP49),

The seer is perplexed and, therefore, raises the most fundamental etiological question
about the matenal cause and the manner of the ereation.
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RV.X.90, the Purusa hymn is significantly important as it “records a transition from ritual
to philosophy®, The mythological account of the origin of the universe, as the hymn describes, s
from the body of the Purusg whom the Gods offered in a sacrifice. From his sacrificed self issued
forth first the entities, then the elements and from these again the rest of the creation,

Itis stated in verse no, § that from him ( Purusa) was born Virat and from Virit the individual
Purusa was bom, Here we get the pseudo Vedantic fragrance of creative process of Jiviitma and

Paramatma perhaps. We may recollect that Mithra in M; thraic cult billed the ox from which
vegetation emanated, In Skandinavian myth of, cosmogony also we find Odin’s self immolation of
Yamir, A.A. MacDonnell remarks ‘the main idea js very primitive’. This cardinal magnitude of the
creation process is extended up to the regime of Aranyakas angd Upanisats, In Atharvaveda
(X.17) and Mundaka Upanisat ILL we find Purusa is interpreted as identical with the universe,

The Satapatha Briihmana ILL6 he is mentioned as Prajapati, the creator.

RV.X.125, the seer Vik Ambhrni, proclaims herself to be identified in all Gods. She is
the sovereign queen, abiding in numerous forms. She herself declares that her birth place is in the
midst of waters and from there she spread through all beings and touched the heaven and exists
transcendentally beyond all creation. The cosmic elemens described in the hymn attaches some

Le., The non-existent was not; the existent was not; then the world was not, not the
fimament: nor that which is above, How could there be any investing envelop and where 7 OF
what could there be feljc; ty ? How could there be the unfathomable water 7

The contradictory statement of the first phrase that non-existent was not there: exi stent
was also not there, which attempts to assume a state which was the prime slage of the creation,
Death was not nor wasg there immonrtal ity, no indication of day and night and there was nothing
else whatever That state of existence was absolute darkness (darkness overpowered with
darkness) and all thjs was undistinguishable water and then by the greatness of austerity the
*One’ came into being in that speechless siate., Thereafier the hymn describes the primordial
substance (Kama) was produced. Then the ‘seed’ of mind (manas) arose, And ‘this is the bond
between the non-existent and existent’. But the poet overcome by his doubts submits who
really knows ? Who in this world may declare it ? When was this creation engendered ? The
Giods were subsequent o the world’s creation ? So who knows when it arose 7 On the Supreme
God might be knowi fg oreven he himselfknows not.
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The account of cosmological observations of different seers, as available in different
hymns of the Rgveda ( mainly in the X® Mandala) regarding the origin of this universe is that
numerous Gods are credited with their cosmocratic super power, and they directly acted as the
direct agent of the creation of this universe. Prajapati, Hiranyagarbha, Brhaspati, Vik, Visvakarman

Einstein, the stalwart scientist once remarked that ‘the most incomprehensible thi ng in
this universe is that it is comprehensible”, The untiring search of human talent on the origin or
creation of the universe is going on but comprehensibility on the subject concerned has not yet
been achieved.

Matenialistic overview on the origin of the world or coming into existence process in
based on two notion - (i) the universe is existent from infinite time and (i) Everything in this
universe is merely the result of chance and not the product of any intellectual design or plan or

The theoretical musing of these to scientists did not attract much attention. In the year
1929, the American astronomer Edwin Hubble, working at the California Mount Wilson
observatory made the most important sbhservations in the History of Astronomy, Observing a
number of stars through his telescope, he discovered that there light was shifted towards the red
end of spectrum and crucially this shifi was directly related to the distance of the stars from the
earth. This discovery shook the very basis of materialistic universe model.

According to the recognized rules of Physics, the spectra of light beams travelling towards
the point of observation tend towards violet while the spectra of the I ght beams moving away

from the observer). Hubble’s observation showed that according to this law, the heavenly bodies
were moving away from us. Hubble, lon & before made another d iscovery — that the stars were
not racing away from earth; they were racing away from each other as well. The only conclusion
that could be derived is that in the universe where everything moves away from everything else i
that the universe constantly ‘expands’.

What George Lemaitre stated carlier was mode sound by the observational evidences of
Hubble. In 1916, Albert Einstein had concluded that the universe could not be static because of
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calculations based on his recently discovered theory of relativity (thus anticipating the conclusions
of Friedman and Lemaitre). But Finstein himself believed that the universe is constant. So he
added a cosmological constant to his equations so that the staticness of the universe, as he
believes be retained. But years later he himself admitted that this cosmological constant is the
biggest blunder of his career.

Hubble’s discovery that the universe was expanding led to the emergence of another
model that needed - If the universe was getting bigger as time advanced, going back in time
meant that it was getting smaller, and it one went back far enough everything would shrink and
converse at a single point. The conclusion to be derived from this model was that at some time all
the matter in the universe was compacted in a single point mass that had zero volume because of
its immense gravitational force. Lemaitre referred to this state of the universe as the primeval
atom and assumed that it was instantaneously created. George Gamow, showed that primeval
atom would have been extremely hot — hot enough to explode ina ‘Big Bang’, The term ‘Big
Bang’ was casually named by the British Scientist Fred Hoyle. And that name become the apt
afterwards. The Big Bang would have expelled the material of primeval atom outward. The
expansion we see today is the residual motion of this violent event which took place at the
beginning of the time.

There Big Bang has pointed to another truth. The whole universe was created from this
‘nothing’ or zero model. And, furthermore, this universe had a beginning, country to the view of
materialist, which holds the view that ‘the universe has existed for etemity. Our age and the texts
of the Rgveda has no evidence of this eternal existence. The cosmoeratic hymns, as discussed
carlicr, always asserts creative agent regarding the coming into existence of the universe.
Hiranyagarbha the cosmic golden egg, out of which the universe came into existence, is not very
far a concept from Hubble’s single point mass. Our poet seers has described the creation process
in sublime words while Hubble sounds Big-Bang. Time as the scientists think, started after Big-
Bang. This notion is also not very different from the Vedic seers’ observations. In Nasadiya
Sukta, we find “there was no indication of Day and Night ( == swr: s wE: -X.129.2),
The creation of Sun and Moon is repeatedly mentioned in different Suktas. According to Indian
tradition, the Sun and Moon are the determiners of Day Night, i.e., Time.

Veddic seers are implicit on their approach 1o the problem while the scientists are explicit.
Our submission is that the coming into existence process of the universe awaits more and more
rescarches both from the scientist end and on our Vedic texts. Inter disciplinary exchange will
enrich both. As the seer proclaims

7 fagfiedy smana
afg ar gd afe a7
Y STETETL: W A
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